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Abstract

Despite the Mabo v Queensland (No 2) decision of 1992 and the subsequent
Native Title Act of 1993, demonstrating continuous connection and direct links to
country is a complex and highly restrictive process for Indigenous groups in
Australia. Nanda people in the mid-west of Western Australia are engaged in this long
and arduous task of validating our claims for Native Title, and this study provides
insights into the shared live experiences and yarns (stories) that support a specific
Nanda family’s connection to each other and our Country.

The research has been conducted and framed from an insider’s perspective, for
the study is on my family, the Kelly family of the Murchison region of Western
Australia. The study examines the ways in which members of this family have strong
connection to Country through our continued presence and cultural practices,
including births, deaths, camping, named places, hunting, and religion and religious
practices. This thesis explores how the Kelly family connect to each other and
Country, primarily through the eyes of Elders whose yarns illuminate our position as a
sovereign people upholding our lore and culture.

While we have had little choice but to adapt to change and accommodate
many aspects of colonisation, we continue to resist the cultural, political, social and
historical influences that work to obliterate our identity and practices, and to
extinguish our ongoing connections with our land. We continue to hold strong
connection to Country through traditional practices that have survived and flourished
— despite policies and procedures that have inhibited Nanda people over time. The
Kelly family’s shared lived experiences, as demonstrated by yarns maintained through
close family ties, have ensured the survival of our culture.

The privileging of my family’s lived experiences and perceptions is
fundamental to the overarching Indigenist methodology used to frame this study. In
addition, existential anthropology informed the focus on the small details of
Aboriginal people’s everyday lives, and photographs were used to capture aspects of
Country and kin. Further, my insider positioning has been incorporated in a critically
reflexive way, based on the growing recognition of the value of autoethnographic
insights.



Through this study of one Nanda family in the Murchison region of Western
Australia, the yarns and shared lived experiences elucidated may have significance to
other Aboriginal and Torres Strait Islander people seeking to claim connection to their
Country.
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Chapter 1

Introduction

This thesis aims to provide evidence on how members of a Nanda family
group connect to each other and country. | will achieve this by producing insights of
our social organisation and shared lived experiences, which will be presented through
a collection of yarns (stories) by Nanda Elders. The knowledge produced and
disseminated in this thesis is explicit to members of this family group and I have
woven these yarns throughout the chapters to deliver a rich tapestry of evidence of
how this family is linked with each other and with Country (see Appendix A for a
glossary of key cultural terms used throughout this thesis). A study by Nanda, for
Nanda, carries great significance for members of this family group as it promotes self-
determination.

As a Nanda person, this research project is extremely poignant, personal, and
vital to my family and people. The voices of Nanda people interviewed in this study
connect with some forty thousand years of thriving and surviving as part of this land.
With due respect to my countrymen and women nationally, the focus is solely on this
particular Nanda family group’s firsthand accounts of how we connect to each other
and Country in order to affirm our standing within the wider Australian public, as a
sovereign people with genuine rights and claims to our land. The objective of this
research is to play a part in countering some of the misconceptions, marginalisation,
alienation, and subjugation that have prevailed upon this Nanda family group.

This study privileges the Nanda narrative of our links to land and each other.
Accordingly, interpretivism has been incorporated into an Indigenist methodology so
that a range of methods could be used to explore the central research question. An
Indigenist methodology allows for a robust qualitative examination of how a Nanda
family group from the Murchison region of Western Australia connects to each other
and Country. Methods such as autoethnography, participant observation and yarning
allow for a range of materials to be drawn from the fieldwork, including reflective
notes, literature, photographs, and archival and ethnographical studies. My chosen
methods will support the narratives of the interviewed members of this Nanda family

group. The qualitative concepts that guide the research methods complement one



another, as they allow for and support Nanda perspectives in a manner that
acknowledges and encourages self-determination.

At the same time, previous research on Nanda people is utilised to support the
contemporary narratives in this research project and is an essential component, for
this project is an evidence-based study, which aims to provide a platform to enable an
empty space to be filled by members of this Nanda family group. My standpoint as
both a researcher and Traditional Owner has enabled members of this Nanda family
group to revisit and redefine ourselves in historical, political, and cultural contexts
that have previously tended to be overlooked or silenced. Arcidiacono, Mannarini,
Sonn and Brodsy (2015, p. 1), in a collection of articles, explore “how culture in its
various definitions...informs interpersonal, intergroup and institutional relationships,
as well as collective processes across all community settings,” and they conclude that
research conducted and “produced in partnership, and mutually reinforcing of
relations between people and culture, will be more effective in meeting people’s
needs.” This research supports the application of “cultural sensitivity” and working in
partnership with community to produce knowledge and create opportunities for Nanda
to voice what is important to them.

As stated, the body of evidence collated for this study over the period of the
research project includes genealogical and oral evidence from Elders on how we
connect to each other and Country. The findings of this research project derive from
accounts of Nanda people on how and why Nanda see themselves as traditional
owners of the research area. This is achieved by building an analysis of our social life.
Evidence utilised to assist this Nanda family group has been obtained from historical,
anthropological and ethnographical studies in the area.

This research project allows for Nanda accounts to present a counter-narrative
to those constructed mostly by non-Aboriginal academics, land councils, judicial
systems and governments. | have achieved this by giving firsthand accounts of what
we, Nanda, see as important aspects on all issues regarding our connection to kin and
Country. The perspectives of this particular Nanda group offer complex explanations
of what it means to be a Nanda person, as well as how the family group connects with
each other and to Country. Indigenist methodology recognises distinct Nanda world
views and ways of knowing, doing, and being. | argue that my preference in utilising
Indigenous methodology provides for an approach that opens up fresh perspectives to

the constraints of Western (living in or originating in the west, in particular Europe or



the Unites States) academic methodological frameworks informed by theories
developed during the Age of Enlightenment. If these Western ways continue to be the
only framework in this context, this is likely, unfortunately, to continue to subjugate
Nanda people. Although interpretivism is a Western theory, it recognises that there
are multiple perspectives, and that cultures, beliefs, values and practices need to be
understood as complex forms of meaning making that have formed and developed
over time as part of diverse expressions of humanity.

Atkinson (2002) states; that since colonisation in Australia, Aboriginal people
have been subjugated to oppressive, dehumanising regimes in all aspects of their
lives. Draconian policies and procedures have been applied in order to regulate every
facet of the lives of Australia’s first peoples. Institutions have been the order of the
day, whether missions or prisons. In contrast, institutions such as western educational
institutions, which are designed to better the lives of those who attend them, have
been astoundingly slow in their inclusion and integration of Aboriginal people. As
such, those with a tertiary education often find themselves in employment where we
see the cycle of exclusion continue. As a result of being excluded from the education
system most Aboriginal people find themselves in employment where they are not
decision makers (Rose, 2007).

Similarly, Land Councils are designed to assist Aboriginal people with their
native title claims. But it is mainly non-Aboriginal and western-trained lawyers,
anthropologists and historians enacting legislation from a western legal system that is
designed to construct the meaning of “traditional” and what that entails. Long periods
of time are spent on research from Land Council employees in order to produce what
is called a “connection report.” The connection report is a body of evidence produced
in order for the Traditional Owners to lay claim to land and often resources that they
would not have access to otherwise. Once the connection report is completed, with the
historical, anthropological and legal components concluded, the experts in their
chosen professions may then declare who are native title holders and who are not.
While it seems rational and logical to have a referee when dealing with issues of land,
family and natural resources, Aboriginal people still find themselves on the sidelines
and without much, if any, say in these processes.

Glen Kelly, a Noongar man who heads up the South West Aboriginal Land
and Sea Council, explains that “It’s a whitefella legal construct, what it is actually

designed to do, in my view, is not to enliven traditional law and custom but to control



traditional law and custom” (Korff, 2016a). The impetus for this research aims to
enliven traditional “lore” and custom, not control it.

The process of establising native title is costly, with very few positives for the
people the legislation was developed to assist. For example, during the historic Yorta
Yorta native title claim between (1994-2006) a large portion of resources was directed
to lawyers and experts in what became the growing “native title industry.”

Another issue is the insurmountable hurdle for claimant groups who must
provide evidence to prove continuity of their traditional laws and customs set within a
Western legal system under the Native Title Act of 1993. Under the Native Title Act
of 1993, the claimants must prove the land was theirs since European settlement
(Korff, 2016a). Finally, this research provides a fresh, exhaustive alternative that is
inclusive and respectful of the claimant group. The process of putting this thesis
together was achieved within a time frame of around five years. In this time | have
lost many family members along the way and have paid a hefty personal and financial
price. All material in this thesis is without prejudice and was achieved with the
support and participation of key Nanda Elders from this particular family group. | am
a Nanda person and the thesis provides evidence of how this family group connects
with each other and Country.

Having been away from my home town of Perth for a period of ten years
working and studying, | returned when my first son was three months old to be with
family. After discussion with family members about our native title claim, which was
then in its sixteenth year and with no end in sight, it was in Perth that | decided to do
my own research on how my family connects to each other and Country. Without
prejudice, the production of this PhD, albeit in an academic format, is born out of
sheer frustration, misunderstanding and lack of transparency of our Land Council. My
rationale for such a major project was that, as a trained Anthropologist, | wanted to
spend the next four years doing research in order to privilege my family members’
voices, and my own, in order to explain how we Nanda connect to each other and

Country.

Historical Context

It is important to give a brief overview of contact between European and

Aboriginal people. What is clear is that both parties had major misunderstandings in



relation to land and land ownership due to conflicting worldviews. These differences
have been revisited over the passage of time and into current day issues around land
and land ownership. The members of a Nanda family group, our culture and
region/territory will be introduced prior to giving a brief historical footnote of Nanda
and early European race relations in the Murchison region of Western Australia. |
then highlight two international ethnographical studies that are used to provide
evidence of how Indigenous people connect to Country, as well as briefly touching on
national ethnographies, before discussing studies that endorse and promote
Indigenous narratives. This is done in order to explain how such narratives are pivotal
for future research in this area. The remaining sections in the introduction chapter
include the significance of this study, along with short outlines of each chapter.

The British invasion of Australia in the eighteenth century was part of the
colonial expansion that began earlier in the sixteenth and seventeenth centuries, and
led to frontier wars on each continent (Connor, 2002). There have been
misunderstandings leading to tensions in Australia between Aboriginal people and
Europeans. A lack of respect and acknowledgement dates back to the English
invasion, when Governor Arthur Phillip claimed New South Wales “without any
reference to Aboriginal rights of prior occupation, just as Cook had done eighteen
years earlier” (Yarwood & Knowling, 1982, p. 15). It is fair to say that, whilst early
relationships between Aboriginal people and European settlers in Australia were
initially marked by “surprise and curiosity,” both parties quickly became disappointed
by a lack of interest in trying to understand one another’s cultures, and their
positioning on land and issues around land ownership (Stanbury, 1977). Initial
settlement of the Swan River in Western Australia was different to the eastern states
in a variety of ways. Fink (1960) explains that Aboriginal people in Perth were
initially granted the full rights of British subjects with the settlers, with the colonial
government acting in moderation and walking on the side of caution during initial
contact. Aboriginal people in Western Australia were not initially treated like they
had been in other parts of Australia, pauperized and in some cases decimated.

According to Markey (1976), the Swan River colony was also convict free and
was settled with the financial assistance of capitalists, who were rewarded for their
support with grants of free land. However, the local Aboriginal people of the Swan
River region, whose initial nature was “inquisitive and friendly” towards the settlers,

soon became hostile once the novelty wore off and the intentions of the colonists were



made clear. The “Colonists were encroaching on Aboriginal territory, pushing
Aborigines out of their hunting grounds and gathering grounds and depriving the
indigenous inhabitants of their natural sources of food” (McNair & Rumley, 1981, pp.
3&5).

Nanda People, as with other Aboriginal people throughout the Australian
continent, shared a unique balance between man and landscape, which supplied their
need of food and sustenance from within their respective territories. Europeans, on
the other hand, relied heavily on introduced plants and animals to survive. The
introduction of plants and animals proved to be at Aboriginal people’s peril, their
landscape was and continues to be changed by the introduction of new species. The
landscape, that provided sustenance to Aboriginal people was being altered at
devastating rates. As Stanbury (1977, pp. 46 & 47) explains:

The greatest factor upsetting the balance of nature at this time was pastoral
occupation. This was undertaken largely without an understanding or care of
the Aboriginals rights, without a recognition of the delicate character of the
landscape, and without an understanding of the problems which would be
caused by the introduction of carnivores such as cats and dogs or herbivores
such as goats and sheep...The native grasses, apparently were destroyed, or
were fouled to the point of useleness. The Aboriginals were thus driven away
from their native lands into less congenial regions or, if they wished to stay,
were placed in a debased situation on the outskirts of a civilisation they did not
understand and within which they were not acceptable.

The presence of (Nanda) communities was noted by Sir George Grey as early
as 1839, with Nanda sites being located around the Murchison River area. Murchison
House station was established in the 1860s, near the mouth of the Murchison River,
and employed many Nanda people who had previously been living in the area. In
1965, with the introduction of the Pastoral Industries Award, which set minimum
wage levels for all pastoralists, many Nanda people had to leave the station, as the
station could not afford to pay them (Bottrill, 1991). The spread to the north of Perth
by Europeans into areas such as Northampton for cattle grazing was within Nanda
territory, and evidence points to issues of concern between Nanda and Europeans over
land and land ownership in the initial stages of European occupation.

Oldfield (1865) states that whilst Nanda people were acutely aware of their
boundaries and that each tribe in the area was aware of these, they feared to move
onto other Aboriginal territories even though they were being overrun by Europeans

and their introduced species such as cattle. An example of tensions around land and



land ownership in the Murchison region between Nanda and Europeans arose from
issues over who had rights to what. Moreover, European occupation of Nanda
territory had retributory outcomes for Nanda who, after suffering from hunger, would
kill and feast on the settlers’ cattle. To avenge the act of their cattle being killed the
settlers resorted to the indiscriminent slaughter of “the guilty and the innocent, of
man, women and child as has too often been the policy of the Europeans” (Oldfield,
1865, p. 221).

The Nanda people of the Murchison region have a rich and diverse culture.
Nanda (other spellings are Nhanta, Nhunda and Nhanda — pronounced Nun-Dah) is
the name of the language and people that lived, and today continue to live, along the
coastal area north of Geraldton and south of Shark Bay, Western Australia. Nanda are
considered to be the northernmost group of people in the area, with the Nanda
language being spoken in and around the mouth of the Murchison River, which is
near where the coastal town of Kalbarri (Wudumala) is currently situated, north to
Gee Gie Out camp, and inland along the Murchison. Other groups of Aboriginal
people in the area are the southern dialect Amungu, and the central group referred to
as Watchandi, whose language was spoken in and around Northampton and Port
Gregory (Blevins, 2001).

Research on Nanda perspectives, connection to Country, and what it means to
be a Nanda person in contemporary Australia, as well as continued documentation of
Nanda culture, is long overdue. This study builds an account of traditional ties to
Country and documents Indigenous perspectives that may assist in bridging the
reconciliatory gap between Indigenous and non-Indigenous Australia. | achieve this
by answering the central question of this research study: How do Nanda people
connect to each other and Country? This central question is answered by describing
what it means to be a Nanda person and how we connect to each other and Country
through oral yarns of Elders, and by identifying the historical, ethnographical and
anthropological records that connect Nanda to a particular area.

Studies on Nanda/Yamatji

There is a dearth of literature on Nanda people. There are, however,
collections from the early nineteenth and early twentieth centuries that include
ethnographical accounts of Nanda language and culture from Grey (1841), Oldfield
(1865), and Bates (1944). In addition, there are studies by Bates, edited by Bridge and



Reece (2004) and White (1985), on Nanda and the Murchison region that are useful in
establishing an account of Nanda language and culture from these eras.

Recent studies on Nanda include linguistic research work by Blevins (2001)
on Nanda language and identification of Nanda language speaking people in the
region, and Gerritsen’s (1994, 2002) studies on Nanda and their language. A Jackson
and de Grand (1996) heritage study of the Nanda area is based on desk top research
study and a seven-day fieldwork study. The desk top study focussed on previous
research on Aboriginal Heritage issues in the region, consultation with Aboriginal
people in the region, formulation of recommendations for the management of
previously recorded Aboriginal sites, filming and production of a video, and
fieldwork.

Prout (2008, 2009, 2011) has completed studies that focus on mobility in Yamatji
Country from a geological perspective, but suggests a need for more research to
“advocate the conceptualisation of Aboriginal mobility processes and practices
around Aboriginal narratives and definitions of their spatiality...Such approaches
require the adoption of more qualitative methodologies such as participant
observation” (Prout, 2009, p. 418). Indigenous scholars also promote an Indigenous
narrative in their study aptly titled “Martu Storytellers: Aboriginal Narratives within
the Academy” (Somerville, Sommerville and Wylde 2010). They place importance on
Martu narratives being utilised to inform the wider community of their culture and
history, as well as privileging Martu positions for them to act as a conduit of
appropriate storytelling from an Aboriginal world view. This platform enables the
Martu people to inform the wider Australian community of their connection to
Country and identity from of their own stories. Finally, Prout (2008) points out that
traditional owners being able to to speak about contemporary expressions of
traditional land custodianship is vital for future research. My study fills major gaps by
documenting Nanda narratives on connection to Country and each other, and
providing deeper and richer accounts of what it means to be a Nanda person in

contemporary Australia.

Significance

This research is significant in several ways as it seeks to make a contribution
to qualitative research in a variety of disciplines undertaken on Aboriginal Australia.
The research adds to the material on Nanda people by continuing to document



contemporary perspectives of Nanda people, our genealogies, as well as our
perspectives of how we connect to Country and each other. Moreover, this study is
significant in that it allows for an analysis of Nanda connection to each other and
Country through oral yarns in an historical context from the standpoint of Nanda
people. Given the present lack of accountability and transparency by government,
both state and federal, and other non-government agencies, including Aboriginal Land
Councils, research that clearly maps out genealogical and oral connections to
Country, based on Nanda accounts of how and why we perceive ourselves as
traditional owners of this area, is extremely important. Discussions on significant
cultural sites in an ethnographic and historical context provide significant
contributions that build upon existing knowledge for Nanda people.

This research is an Indigenist study driven by the researcher’s positioning as a
Nanda person. From this standpoint, the researcher gives insights into insider
perspectives on how my extended Nanda family connects with each other and
Country. I also note that this research involves Indigenous and non-Indigenous
researchers working together. Acknowledging and supporting the strength of these
relationships within the academy is important, as is taking from it constructive ways
of working together. This is not without its ideological and practical challenges, of
course.

Finally, the specific insights of Nanda perspectives in relation to connection to
Country and each other, and what it means to be a Nanda person in contemporary
Australia, provide a shift from what has largely been a non-Indigenous perspective of
historical and anthropological accounts on Nanda people, our culture and connection
to Country and each other. | would like to point out that native title is a platform for
Indigenous people to apply for their rights to traditional lands to be acknowledged by
the state. The system is structured by a western legal system and relies on a
connection report generally produced by anthropologists and native title lawyers. The
state does recognise native title through connection reports and they do have a process
in place for this.

However, a qualitative study by a Nanda person, on Nanda people, for Nanda
people has produced a unique body of evidence. This has been done by describing
how we as Nanda people believe we are connected to Country and each other. This
approach is vital in revaluating and reclaiming our positioning in contemporary

society, as it privileges the voices of Nanda people in what has historically been
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regarded as an empty space in colonial Australia. This perspective must not be under-
valued as it provides an original standpoint to research that has not been undertaken

previously in this region.

Overview of chapters

Each chapter in this thesis focuses on particular ideas that were developed
over the course of the study. Foremost is the application of Indigenist methodology
and standpoint as a framework for examining each of the concepts to explain how
members of this family group connect with each other and Country. Through the use
of an Indigenist methodology and standpoint, the research provides examples of the
historical and contemporary struggle of this Nanda family group’s survival and
recognition as Traditional Owners of a native title claim. Particular themes were
recurrent features in many of the conversations with Elders. The theme of identity,
pertaining to how members of this family group identify with each other and others,
is consistent throughout the thesis and is based on the love and respect of family
members.

Our identity is expressed through a Nanda world view and demonstrated in our
ways of being, ways of knowing, and ways of doing. The theme of identity is
explained through this family group’s social and cultural continuity explicit in what
we know, and how we communicate our knowledge. The knowledge produced in this
thesis provides details of our kinship to each other and Country. This process is
enacted throughout the cycle of life, with examples being displayed through family
membership, which is then enacted through our social organisation. This then leads to
the theme of shared lived experience — the day-to-day experiences that are nurtured
and maintained by yarns (storytelling). Yarns of past events are carried forward over
time and space, and are pivotal in bringing the past into the present, when we Nanda
narrate our experiences of time spent with loved ones, both past and present. What is
imperative in this thesis is that the topics of conversation emerge as important and
dominant ideas or issues that result in informing the structure and content of the
chapters. The evidence of each chapter can be found in the experiences and
interpretations from Elders’ yarns woven throughout, and examined through specific
theoretical literature that allows a more comprehensive discussion and explanation of

complex issues.
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Chapter two begins by explaining the overall methodological framework used
for this research and its analysis. The discussion is focussed on the broad qualitative
approach required in order to support Nanda perspectives presented in this thesis. The
framework is based on Indigenist methodology, standpoint theory and
autoethnography. Attention is paid to interpretive practices that support an Indigenist
framework and standpoint, concluding that an Indigenous research paradigm is
founded on cultural respect and cultural safety, which is embedded in Indigenous
ontology, axiology and epistemology. The chapter then looks at the chosen methods.
Yarning and participant observation are used with thick description enabling a rich
and robust account of everyday stories, as evident in the following chapters, to draw
on the perspectives and explain the themes within each chapter. Chapter two then
provides details of the Ethics and community consultation processes.

Chapter three begins with a brief historical overview of European settlement,
from first contact in 1788 on this continent, prior to briefly discussing the settlement
of Perth in 1839. The section then introduces Nanda Country. Chapter three
introduces my family members in a genealogical and historical context through an
examination of government and archival records that vindicate the claims of
regulation used by the state in their chosen policy and procedure. These processes not
only subjugated Nanda people, but a majority of Aboriginal people throughout
Australia in one way or another. The discussion illuminates the effects of colonialism,
where place and location were major factors in determining where and how Nanda
people lived. The practice of government documenting movements of Nanda is used
to provide evidence of my family’s connection to Country, confirming Nanda
existence from the records of overzealous Europeans in their pursuit to observe,
manage and contain. The chapter establishes Nanda identity in a traditional sense and
begins to explain this process through the analysis of our social organisation. Chapter
three gives explicit examples of how Nanda connect through kin, and how we are
identified as members of the family through the provision of yarns, as told by Elders.
This chapter establishes our identity through yarns (storytelling), a procedure that
elucidates powerfully emotive accounts of Nanda shared lived experiences. These
experiences establish strict compliance to this family group’s social and cultural
existence. It is here that the chapter sets the scene for the remainder of the thesis, in

that it establishes and recognises that connection to Country is formed through our
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identity as members of the family group obtained through our relationships with each
other.

Chapter four further explains the family groups relationships set within our
family membership. The analysis provides a variety of examples that explain how
members of this family group connect to Country through our associations to each
other. In this chapter the emphasis is on the process of how kin and Country correlate
as one. This is achieved by presenting the yarns of Elders and intrinsically weaving
their stories throughout the chapter to garner rich and evocative accounts of
connection to Country presented through a Nanda worldview. Topics covered in this
chapter are identifying and being identified through family kinship ties to Country,
identifying and connecting to people as a member of a family group, naming rights,
ways of knowing, re-connecting with family, Nanda religion and connection to
Country. Examples are offered of ritual practices that are still practiced today. This is
achieved by weaving Elder’s stories with earlier publications of Nanda in the area.
The themes in this chapter provide evidence of our tradition and give profound
insights into our cultural continuity.

Chapter five examines the sensitive and profound subject of loss we refer to as
“Sorry Business,” the time-honoured processes we follow during and after losing a
loved one. This is achieved by providing details of our cultural, formal and informal
gatherings that give insights into our bereavement practices. The material within this
chapter offers a personal and sensitive explanation of the varying stages of Sorry
Business. The chapter begins with a short analysis of statistics on the dire life
expectancy of Aboriginal people in Australia. The chapter then explains the process
of a fieldwork trip to Geraldton that coincided with losing a family member. Thick
description in this chapter further demonstrates how our family connect to each other
and Country. The analysis provides rich insights into this family group’s shared lived
experiences, presenting examples of a remarkable commonality of our shared identity
through the collective process of Sorry Business.

Chapter six examines this family group’s movement, which essentially
creates a continued connection to each other over time. Mobility has always been a
core feature of Aboriginal people’s lives, but the speed and distance that has to be
negotiated in a modern world, which tends to fragment families, has created a new set
of challenges for Nanda to maintain connections to each other. This chapter provides

examples of how family members connect to each other over vast geographical areas
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by detailing a series of short ethnographical road trips. The first begins with a road
trip from Darwin to Gunbalanya (Oenpelli) in the Northern Territory, and the second
is a detailed road trip to Geraldton. Both of these accounts present the complexity of
the day-to-day experiences of this family group’s mobility. I again use thick
description to present actual events of several meetings and gatherings with family
members during these road trips culminating in a series of robust ethnographical
accounts of our shared lived experiences.

To conclude, chapter seven explains that this thesis provides a rich descriptive
account of how members of a Nanda family group connect with each other and
Country. The evidence provided throughout the thesis gives insights into our social
organisation and shared lived experiences, which have been presented through a
collection of yarns by Nanda Elders and my own interactions with my family to
capture the details of everyday life. These codes and conventions link the past with
the present in our struggle for survival and maintaining a strong sense of culture and

Country in contemporary Australia.
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Chapter 2
Methodology

This chapter explains the overall methodological framework used for this
study and the specific methods adopted to collect participants’ perceptions about
Nanda connections to our land and to each other. The study’s aim was to build a thick
description of the everyday ways in which we maintain these links drawing on a range
of sources and materials. The broad qualitative approach will be outlined. Next, the
Indigenist research paradigm will be explained in the context of standpoint theory.
The rationale for an autoethnographic dimension to this study will also be set out. My
positioning as a Nanda man and member of the Kelly family will then be addressed.
An account of the methods used will be provided, and finally the ethical implications

and processes of this research will be discussed.

Qualitative research

This research is a blended qualitative approach and is best explained by
Liamputtong and Ezzy (2005, p. 2) in this statement: “In general, qualitative research
draws on an interpretive orientation that focuses the complex and nuanced process of
the creation and maintenance of meaning.” A qualitative researcher may be seen as a
“bricoleur,” for the qualitative researcher adapts to and utilises many methodological
practices to assemble a narrative that weaves together a range of diverse materials.
Quialitative researchers as explained by Denzin and Lincoln (2005, p. 4), “deploy a
wide range of interconnected interpretive practices, hoping always to get a better
understanding of the subject matter at hand.”

A qualitative research approach allows me, as a Nanda researcher situated
within the Western academy, the space to provide Nanda perspectives and accounts
with critical judgments being made to ensure the knowledge is appropriate for the
Western academy. Hence, there is frequently a commitment to using more than one
interpretive practice in any study” (Moore, 2008). There are several